BHAKTI-SUFI TRADITIONS
CHANGES IN RELIGIOUS BELIEFS AND
DEVOTIONAL TEXTS
(C. EIGHTH TO EIGHTEENTH CENTURY)

We saw In Chapler 4 thal by the mid-firsi
millennium ce the landscape ol the subcontinent
was dotled with a varlely of religious structures -
stupas. monasteries, imel:b If these typilied
certain religlous bellefs and practicss, others have
been reconsirucied [rom textual raditions:
including the Puranas. many of which received
their present shape around the same time, and vel
others remain only faintly visible in textual and
visual records.

New lextunal'sources avallabile [rom (his period
include composillons alteibuted Lo podl-saints,
most of whom expressed themselves orally In
regional languages used by ordinary people. These
composiUons, which were olten s&ét lo musie, were
complled by disciples or devolees, generally after
the death of the poet-saint. What is more, these
iraditions were {lokl — generations of devotees tended
o elabarate on the orginal message. and oceasionally
modified or even abandoned some of the ideas that
appeared problematlo or lrrelevant In dUlerent
political, soeiidl or cullural contexis, Using (hese
sourees thus poses a challenge o historians.

Hislorians also draw on haglographles or
blographiles of saints wrilten by thelr lollowers [or
membiers of thelr religious sect). These may not be
Ilerally pccurate, but allow a glimpse mto the ways
in which devotees perceived the lives of these path-
breaking women and men.

As we will see. these sources provide ns with
nsights into & scenario characterised by dynamism
and diversity, Let us look al seme elemenis of these
muore closely.

Fig. 6.1

Atulfthicentiory bronde seufplure of
Momkkaparhoknr, o devoies off Shir

who composed beaut{fil depottonal: songs in Tomil
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1. A Mosaic oF RELiGiIous BELIEFS

AND PRACTICES

Perhaps the most striking [ecature of this phase is
the Increasing visibility ol a wide range ol gods and
goddesses I seulplure as well as in texts. Al one
level, this indicales the continued and even extended
worship of the major deities — Vishnu, Shiva and
the goddess - each ol whom was visuallsed In a
variely of forms,

1.1 The integration of cults
Histortans who have tried to understand these
developments suggest that there were at least (wo
processes il work, Onie was a process of disseminating
Brahmanical ideas. This is exemplified by the
composition. compilation and preservation of Paranic
lexts In simple Sanskril verse, explicitly meant to
e accessible lo women and Shudras, whoe were
generally excluded from Vedic leaming, Al [he same
time, there was a second process al work —
the Brabmanas acceping and reworking the bellefs
and pracices of these and olher social eategories. In
facl. many belieis and practices were shaped through
a continuons dialogue hetween what sociologisis have
described as “greal” Sanskrilie Puranic traditions
and “little” raditions throughout the land.

One ol the mosl striking examples ol this process
Is evident al Parl. Orlssa. where the principal delly
was identified, by the twellth century, as Jagannatha
fliterally, the lard of the world), alorm of Vishnu.

that of
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“Great™ and “little”

traditions

The terms great and little
iraditions wers coitgd by a
soclologist named Robert
Redfield in ths twentisth
century 1o describe the cuiltursl
practices of p=asant societiss,
He found that peasants
obssrved rituals and oustoms
that smanated from dominant
sooial :ategarias. including
priests snd rulers. Thase he
classified a5 pmﬂf 2 great
tradition. At tlie ssms tme
pensanxs dlga followsd lacal
p_r’clctitEt that did not
mﬁaﬂ!}* l:ﬂrh‘i'.tpﬂnﬂ with
those of the great rradition,
Thes= he included jthin the

‘eat=gary of litde wadition. He
also noticed that Both great
and lirtle traditions changed

over time, throush s procesof

Whitle scholsrs accept the
agnﬁ:a:weaﬁhﬁse categores
and procsises. they ars
ofen uncomforisble with the
hisrarchy suggesied by the
of guotanon matks for “great”

and el 15 one way of

indicating this.

Fig. 6.2 _
Jesgpmmerthe fexdreme righd) urdth his
sisier Subhadm foenire) and his
brodlér Reloreimea flefil
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Fig. 6.3

Sculpture of a Buddhist goddess.
Marichi fc. tenth century, Btharl,
an example gf the process of
ritexjruiton of difforims moligiois
pelicfs omd practices

THEME= 1M InDian Bistory— Part u

I you compare Fig. 6.2 with Fig. 4.26 (Chapler 4)
vou will notice that the delly Is represented In a
very different way. In this ihstance, a local delly.
whose Image was and conUnues (o be made of wood
by Iocal tribal specialists, was recognlsed as a form
ol Vishnu: At the same time, Vishou was visualised
in a way thal was very different from that in other
parts of the country.

Such Instances of inlegration are evident
amongsl goddess cults as well. Worship ol the
goddess, olten simply In the form of 4 stone smeared
with ochre, was evidently widespread, These local
deltles were often incorporaled within the Puranic
framework by providing them with an ldentty as a
wile of the principal male deilles — sometlmes they
wore equated with Lakshmi, the wife of Vishnu, in
other mstances, with Parvatl, the wife of Shiva.

1.2 Difference and conflict

Ofien assoctalted with the goddess were {orms
ol worship that were classified as Taniric. Tantric
practices were widespread in several parts of the
subeontinenl - they were open to women and
meft, and practifoners often Ignored differences
of caste and class within the ritual contexl. Many
of these ideas Influenced Shalvism as well as
Buddhism, especially in the eastern, northern and
southern parts of the subcontinent.

All of these somewhat divergent and even disparaie
beliefs and practices would come to be classified as
Hindu over the course of the nexi millennium. The
divergence is perhaps most stark if we compare Vedic
and Puranle tradltions. The principal deltles ol the
Vedile pantheon, Agnil. Indra and Soma. become
marginal figures, rarely visible In lextual or visial
representalions. And while we can calch a glimpse
of Vishinu, Shiva and the goddess in Vedic mantras,
these have lltle In common with the elaborate
Puranic mythologies. However, in spite of these
ohvious discrepancies, the Vedas continued to be
revered as authoritative.

Not surprisingly, there were sometimes conllicts as
well — those who valued (he Vedle tradition ollen
condemned practives that went beyond the clasely
regilaled contact with Lthe divine through lthe
performance of sacrillees or precisely chanted mantras,
On the other hand those engaged In Tantrie practices
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frequently lgnored the muthorily of the Vedas, Also,
devolees olten tended o project their chosen delty.
elther Vishnu or Shiva, as supreme. Relations with
other traditlons, such as Buddhism or Jalnism, were
also often fraught with tepsion If ot open conflict.

The traditions of devollon or bhaktl need to he
located within this context. Devotional worship had
a long history of almosi a thousand years before
the period we are considering. Durtng this time.
expressions ol devolon ranged Irom the routlne
worship ol dellles within temples Lo ecstatle
adoration where devolees atllained a trance-like
stale. The singing and chanilng of devollonal
composilons was often a parl of such modes of
worship. This was particularly true of the Valshnava
ang Shatva sects.

2. POEMS OF PRAYER

EARLY TRADITIONS OF BHAKTI
In the course of the evdlulion of (hese forms of
worship, In many instances, poel-salnls emerged
as leaders around whom there developed a
communily of devatees. Further, while Brahmanas
remined important intermediaries between gods and
devotess In several (orms of hhakil, these (raditlons
also accommodated and acknowledged women and
the “lower castes”. categories considered ineligible
for liberation within the orthodex Brahmanical
ramework. Whal also characterised fradltions of
bliakil was a remarkable diversity.

AL a different level, hislorans of religion often
classify bhakll traditions into two broad calegories:
saguna (with attributes) and nirguna (withoul
altributes). The lormer Inchuded (raditions Lthat
focused on the worship of specifle deltles such
as Shiva, Vishnu and his avatars (Incamations) and
forms of the goddess or Devi. all ofien conceptualised
in anthropomorphic forms. Nirguna bhakfi on the
othier hand was worship of an abstract form ol god.

2.1 The Alvars and Nayanars of Tamil Nadu
Some ol (he earllest bhiaktl movemetnls [ sixlh
century) were led by the Alvars (lierally, those who
are “tmmersed” in devolion lo Vishnu) and Nayanars
fiterally, leaders who were devotees of Shiva), They
travelled from place to place singing hymns in Tamil
in praise of their gods,

s Be
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= Discuss...

Find out abmit gods and
pnddesses worshipped tin your
fown or village, noting Lhelr
names and Lhe wavs In which
they are depleled. Deseribe
the Miuals thot are
performed.
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The chaturvedin (Brahmana
versed in the four Vedas)

and the “outcaste™

This 15 an excerpl from s
comipoztion of an Alvat iamet
Terdaratdippadi. who was 2
Brzhmena:

You (Vishnu) manifesy liks
thase “servant” who wpres
ﬂ:&ﬂnm-&r}wﬁ-x,
though they msy bs bBorn
oulcasie:. more then

the Ei‘mrurvn#m# wim m
mtmgars

| Tﬂ;:ldamdippc-di was
] BP]]BSEI:' iothecaste

-_-_-_____._.______!

Soyoe 2
Shastras or devotion?

This B 2 verse composed by
Appar. a Navanar saint:.

Dmgm:wha quots the lew

: tn Lhe attitudes of

Tondaradippodt and Appar |
i lowards Brahmanas?
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During their travels the Alvars and Nayanars
idenitllled certaln shrines as abodes ol their chosen
detifes, Very ollen large temples were later buill at
these sacred places, These developed as centres of
pllgrimage. Singing compositions of these poel-sanis
became part of temple rituals in these shrines: as
did worship of the saints™ images.

2.2 Attjtudes towards caste

Some historians suggest that the Alvars and
Nayanars Initiated a movement ol prolesl against
the caste system and the dominance of Brahmanas
or al leasi atlempled lo relomm the syslem. To some
exlenl this Is corroboraled by the fact thal bhakias
hailed from diverse soclal backgrounds ranging from
Brahmanas to arlisans and culUvators and even
fromn castes consldered “untouchahle”,

The importance of the traditions of the Alvars
and Nayanars was sometimes indicated by the
claim that theilr compostiions were as tmportani
as the Vedas. For instance, onc of the major
anthologies of compositions by the Alvars. the Nalauim
Diryaprabandhom, was [requently described as he
Tamil Veda, thus claiming that the text was as
significant as the four Vedas in Sanskril that were
cherished by the Brahmanas.

2.3 Women devotees

Perhaps one aof the most striking [eatures of these
iraditions was the presence of women, For instance,
the compositions of Andal, a woman Alvar, were
widely sung {and continue to be sung {o date]. Andal
saw hersell as the beloved of Vishnu: her verses
express her love for the deity. Another woman.
Karalkkal Ammalyar. a devolee of Shiva, adopled
the path of exireme ascellclsm In order Lo atlain

Compilations of devotional literature
By tie t=nth cenitury the compositions of the 12 Alvars wers
compiled in an anthojogy known as tha Nalsyirs
Cnyapmbsndham (“Four Thoussns Ssered ( T

The pioenss of Appar, Sambandar and Sundasar form

ths Tavaranm. & ] ,{harwmamnpﬂadmﬁdaﬁaﬂ
in the tenth century on (e basis of the music of the sonss.
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her goal. Her compositions were preserved wilthin
the Nayanar (radition. These women renounced their
soclal obligations, bul did nol join an allemative
order or become nuns, Thelr very existence and thelr
compositions posed 4 challenge (o patriarchal norms,

Soume J

Thisisanescerpt from a poem by Karaikksl Ammaivar in
which she dascnbes herself:

The famzle Fov (demones)

with _, _ bulging vains,

prosruding eyes, whis teeth and shrunken ssemach,

lengthy shins axtending ulitheanklss;

shouts and wails

vwhile wandenmg in theforast

This 13 the forest of Alsnkam,

which is the howis of our fsther (Shive]

who dances . with hssmatted har

threwn in all sipht dirocrions and with cool mbs.

r--—-—-——.-—-—-—-—-—v—.—---—-—-—v—-i--i—-iq

= List the ways in which Karatkkal Ammatyar |
depicis hersell as presenting a conirast o
| traditional nottons of femimine beauty, |

2.4 Relations with the state
We saw in Chapter 2 Lthat there were several
imporianl chieldoms in the Tamil reglon in the early
first millenmium ce. From the second hall of the Hrst
millennium there Is evidence for states, Including
those of the Pallavas ami Pandvas (¢, sixth (o ninth
centuries eg). While Buddhism and Jatnism had
been prevalent in this reglom for several centuries,
drawing support frem merchant and artisan
communilies, these religlous (radittons received
occasional royal patronage.

Interestingly, one ol the major themes In Tamil
bhakil hymns is the poels’ opposilion to Buddhism
and Jainism. This Is partcularly marked In Lhe
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Mg. 6.5
An tmmge of Shiva as Notaroa
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composiUons of the Nayanars, Historians have
altempted Lo explain (his hostility by suggesting thal
It was due lo competition between members of
other rellglous traditons for royal patronage. What
Is evident Is that the powerful Chola rulers (ninth
to thirteenth centuries] supported Brahmanical
and bhakli traditions. making land grants and
constructing temples for Vishnu and Shiva.

In fact. some of the mosi magnificent Shiva
temples, including those dal Chidambaran:, Thanjavir
and Gangalkondachelapuram, were construcled
under the patronage of Chola rulers. This was also
the perlod when some of the most speclacular
representations of Shiva In bronze scuipture were
produced. Clearly, the visions of the Nayanars
inspired artists.

Both Nayanars and Alvars were revered hy the
Vellala peasants. Nol surprisingly. rulers tried to
win their support as welll The Chola kings. [or
instance. offen atlempled lo elaim divine support
and proclaim their own power-and stalus by ballding
splendid’ lemples (hal were adomed
with stone and metal sculpture (o
recreate the vistons of these popular
salnis who sang In the language of
the people.

These kings also introduced the
singing of Tamil Shaiva hymns in
the temples under roval patronage.
taking (he Iniliative to collect and
organise (hemn into a text [Tevaram).
Furiher, inscriplional evidence [om
around 945 sugdests thal the Chola
ruler Parantaka [ had consceraled
meial Images of Appar, Sambandar
and Sundarar in a4 Shiva temple.
These were carrled In processions
during the festivals of these sainis.

= Discuss...

Why do vou think kings were
interesied n proclaiming (helr
connections with bhaklas?
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3. THE VIRASHAIVA TRADITION

IN KARNATAKA
The twellth century witnessed Lhe emergence of a
rew movement in Karnataka, led by a Brahmana
named Basavanna [1106-685) who was a minister In
the court of a Kalachurl ruler. His lollowers were
known as Virashaivas (heroes of Shiva) or Lingayats
(wearers of the lingal.

Lingayats contimie to be an important communily
in the reglon to dale. They worship Shiva In his
mantlestation as a linga. and men usually wear a
small linga in a silver case on & loop strung over the
left shoulder. Those who are revered include the
Jangama or wandering monks. Lingayals believe
that on death the devoles will e united with Shiva
and will not return to this world, Therelore they do
nol praclse funerary riles such as cremation,
prescribed In the Dharmashastras. Instead, (hey
ceremonially bury their dead.

The Lingayals challenged the Idea of caste and
the “pollution™ attributed to certaln groups by
Brahmanas. They also questtoned the theory ol
rebirih. These won them iollowers amongst those
who were marginalised within the Brahmanical
social order. The Lingayats also encouraged ceriain
practices disapproved In the Dharmashastras,
such as pest-puberty mardage and the remarriage
of widows, Our undersianding of the Virashalva
tradition ts derived [rom pachanas (Ulerally, sayings)
composed In Kannada by women and men who
joined the movemeni.

New r&ﬁgmu; developments

Thjspann&mk.n winessed (wo major devalopments.
Dn the one hand, many 1deas of the Tamil bhakas
{espsciafly the Varshnavas) ware mmrpnramﬁmimn
thie Sanskntic tradition. culmmatng in the compostion
of one of the best-known Furanas the Bhegavais
Purana. Second, we find the development of tradimons
of bhakitmn Maharashrs in the thirtsenth century:

AzezE

Whan ’.rhaj 333, Lgrpem
carved m :-E@:l thay pour
mi&mm_ -
iTa rulﬂpam comes they
sy KL

To the semvantof the zod who

L ._m:l&m:fmﬁttmrm

*Go awsy! Go mwmyl”

“But to the imags of the god

which canrior sat they offer

: Describe Basavanna's l
I aiumdf: towarrls rituals, r
How does he atiempl (o
| comvinee the istener? l

R ————
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Fig. 6.6

Fragment of a page from the
Guran, belanging to a
mnusiTipl dating (o e
ctghits or ninth century

THeEmEeEs 14 InDian History— Parr u

4. RELiGIous FERMENT IN

NORTH INDIA
During the same period. in north India deities such as
Vishnu and Shiva were worshipped in (emples, often bullt
wilh the support of rulers. However, historians have not
found evidesiee of anything resembling the compositions
al the Alvars and Navanars (ll the fourteenth century.
How do we account for this dilference?

Some historians polot out that in north India this
was the period when several Rajput states emerged. In
most of these states Brahmanas occupled posttions of
importance, performing a range of secular and ritual
tunciions. There seems to bave been little or no attempt
lo challenge their position directlv.

AL the same Ume other
religlons ltaﬂé‘ﬁ. who did nol
function within the orthodox
HBrahmanlcal framework, were
galning ground. These mcluded
the Naths, Jogis and Siddhas,
Many of them came [rom
artisanal groups. including
weavers. who were becoming
increasingly important with the
development of organised crall
production. Demand lor such
production giew wilth the
emergenee of new urban centres,
and long-distance (rade with
Central Asla and West Asia.

Many of these new religlous
leaders questioned the
aunthorily of the Vedas, and

expressed themselves in languages spoken by ordinary

people. which developed over centuries into the ones
used loday. However. in spite of their popularity these
relidlous leaders were not in a posillon to win the
ﬁupim'rl of the ruling ellles: -

A new clement in this sttuation was the coming of
the Turks which culminated in the establishment of the
Delhl Sultanate (thirteenth century). This undermined
the power of many of the Rajpul states and the
Brahmanas who were associaled with these kingdoms.
This was accompanied by marked changes in the realm
of culture and religion. The coming of the sulis

[Secton 6) was a signiflcant part of these developmenis.

s Be
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5. NEw STRANDS IN THE FABRIC

ISLAMIC TRADITIONS

Just as the regions within the subcontinent were
not isalated lrom one another, so (oo, contact with
lands beyond the seas and mountains had existed
for millennla. Arab merchantis, for Ilnslance,
Irequented ports along the western coast, in the first
millenntum cg, while Central Aslan people settled
in the norili-western parts ol the subcontinent
during (he same period. From the seventh century,
with the advent of Islam. these regions became part
of what is often termed the Islamic world.

5.1 Faiths of rulers and subjects

One axis of understanding the significance of these
connections that Is [requently adopted is to focus on
the religlons ol ruling ellles. In 711 an Arab general
named Muhammad Qaslm conguersd Sind, which
bevame part of the Caliph's domain. Later (e thirtesiith
cenlury) Lthe Turks and Afghans established (he
Dethl Sullanate. This was followed by the formation
of Sultamates in the Deccan and other paris of the
sutbeontinent: Islam was an acknowledged religlon of
ritlers In several areas. This continned with (he
establishmeni of the Mughal Emptre in the sixtcenth
century as well as in many of the reglonal states that
emetged in the elghteenth century.

Theoretically, Muslim rulers were (o be guided by
the ulama, who were expected (o ¢nsure that they
ruled according lo the shari’a. Clearly. the situation
wias complicated in the subconlinent. where there
were populations that did not subscribe (o Islam.

It is In this context that the calegary of the zinmi
meaning protecied (derived from the Arable word
zimma, protection) developed for people who iollowed
revealed seriplures. such as the Jews and Christians.
and lived under Muslim rulership. They paid a tax
called fizya and gained the righl w be protected by
Muslims, In Indla this status was extended to Hindus
as well. As you will see (Chapter 9), rulers such as
the Mughals came (o regard (hemselves as empeors
of not just Muslims but of all peoples,

In effect. rulers often adopted a fatrly (lexible policy
towards their subjects. For instance, several rilers
gave land endowments and granted tax exemptions
to Hindu. Jaina, Zorcastrian, Chrisilan and Jewish
religious institutions and also expressed respect and

s Be
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Shari‘a

The shan's mthe law goveming
the Misiim commamity, Iois
bazed on the Qur'an and the
hadzs, traditions of the Prophst
ncludmmg a record of his
remiemberad words snd desde

Wah the =rpansion of Islamic
rule outside Arabis, in aress
where customs and tradiions
were difierent, gyss {ressonme
oy analogy) and npma
{consensus of the community)
ware recognised as two other
sources ofiegislation. Thus the
shari'a evoived from the
Qur'an, hadis, girss and gma.
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Fig. 67
A Muglul painting depsiciing
Empéror Johangir urth o Jogi

THEmeEs 18 [nDian Historry— Part u

devollon towards non-Muslim religlious leaders,
These granls were made by several Mughal rulers,
including Akbar and Aurangeeh.

Soiiree 5

This is an excetit fromy a farnian (Imperial ordey) isued
by Akbar in 1598:

Whisreas itreschad nurmmamanﬁ.hﬂirnuu@s:lht
ihs padns (fathers) of ths Holy Somety of Jasu=wash)
20 buiild 8 house-of prayer (chyrch) in the' i of
'Emhsjertl‘ﬁhmﬁat. wn Cujarat ﬁjird'ﬁmﬂ:ﬂl;&hd
mandsts . isbeingesied.  thst e disniaries of
shs city of Kambayat should in rio case stand in thalr
way burshould allay- thom to build a ehirch =0 that
they may angase themseltasin thair own worzhip It
ﬁmwmm&;ﬂﬁumrﬂmm&bﬁ
ﬁbﬂgﬂm m:.r,:wag

-—r-—----—--—-—-—-———.-—--—-— — — — i —— —

-r Mwmﬂmpemﬂ:ﬂ'muwhmnﬁﬁmr
anumpauxl oppasition (o his orrder?

...-_,.._.._.___....-__..______..____

Sourpe §

Reverence for the Jogi

Hars s an excerpt from a lester wnitten by Aurangzsb to
alom in 1661-62¢
Tha postassor of the sublime siation, Shiv Murat, Gury
Anend Nath Jio)
May your Reversncs remssify in psass snd happirisss
evar under the protection of Sn Shav Jicd .
oA piece of gloth for the cloak and & s=m of wanty
ﬁes rupsss which heve bosn 2ont a1 an ¢ffsring will
mach (Your Reverenrs) . Your Reverence may wrim
= u.ewl'ua-m:ﬂ- there ir any zervice which can be

: Idenufy the deity worshipped by the Jogt.
Describe the atttude of the emperor lowards
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5.2 The popular practice of Islam
The developments that bllowed the coming of Islam
were nol conlined to ruling elites: In lact they
permeated far and wide, Lhrongh the subcontinent,
amongst different soclal strala — peasants, artisans,
warmlors. merchanis, 1o name a few, All those who
adopted Islam accepted, in principle, the five “piilars™
of the faith: thai there 1s one God, Allah. and Prophet
Muhammad is his messenger [shahada): offering
prayers live limes a day [namaz/salat); giving alms
{zakat); fasting during the month of Ramezan (saim);
and performing the pllgrimage © Meeca (half).

However, these universal [ealures were oflen
overlald with diversities In pracUce derived from
seclarian affiliatons (Sunnt, Shia), and the influence
of local customary practices of converts from different
soctal milleus. For exampie. the Khojahs, a branch
of the Ismailis [a Shi'a sect), developed new modes
of communication, disseminating ideas derived rom
the QJuran through indigenous lilerary genres. These
included the ginan [derived [Fom the Sanskrit fnaro
meaning “knowledge”), devolional poems in Punjabl.
Multanl. Sindhl, Kacheht, Hindt and Gujaratl, sung
In speclal ragas during dally praver meetings.

Elsewhere, Arab Muslim lraders who seltled
along the Malabar coast (Kerala) adopled ihe
local language, Malayalam. They also adopted
local customs such as matriliny (Chapter 3) and
mairilocal residence.

The complex blend of a universal faith with local
traditions is perhaps best exemplllled in the
architzciure ol mosques, Some archillectural fealures

AzezE
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Fig. 6.8
A Khojaki manuscript

The gmian were transmittod

arally before being reconded in the
Khofakl scripd that was derivesd
o (the locil landa ["olipped™
mereantile scriptl ased by the
linguistically diverse community
of Khiofalis in the Punjub, Sind
anel Gujarnl, '

Muatrtlocal T:uldrute 1= a
pmum:u whm WOILEN alter
martige remati in }hn:trmm‘l
hmm: wti:ﬁ umlr chilldren -mr:l

Mg, 6.9

A mosque in Kerala,

. thitteenif oot

Meile e shiktwr e ool
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Mg. 6.10
Atiyn masque. Mymensmgh diséric,

Hangladesh, bdlt with brick, 1609

g 6110
The Shah Homeredan mosogue in

Srinagar, on the banks of the
Jhetwum, s gficn regarded as e
“peive i Ue crmen” of all the
extsiing mosques of Kastomr,

Built n 1395, 1t s one of the best
examples of Kashmir wooden
drchilecinre. Notee (He soire ol
Lhe Beaulifully ehrved caves. L is
decormied with papier macho
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ol mosques are universal - such as
their orlentlatlon lowards Mecea,
evidenl in the placement of the milhrab
{prayer niche) and the minbar (pulpit).
However, there are several leatures
that show varialiopns — such as toopls
and building materials (sce Figs. 6.9,
6.10 and 6.11).

5.3 Names for communities

We often take the terms Hindu and
Musllm lor granted, as labels [or
religious communilies, Yel, these
terms did nol gain carrency lor a very
long tme. Historians who have studied
Sanskril texts and Inscriptlons datng
between the elighth and fourteenth
centuries peint oul that the term
musalman or MuysHm was virtually
never used, Instead., prople were
vecasionally identified in terms of
the region Fom which thev came.
So, the Turkdsh rulers were designated
as Turushkas, Tajika were people from
Tajlkistan and Parashika were people
from Persia. Somellmes, lerms used
for other peoples were applicd o the
new migrants. For Instance, the
Turks and Alghans were relerred to
as Shakas [Chapters 2 and 3) and
Yavanas [a term used for Greeks).

A mire general tenn for these mdgrant
communitles was miechéftha, ndicating thal they did
not observe the norms ol casle soclely and spoke
languages thal were nol derived rom Sanskrll, Such
terms sometimes had a derogatony connolation, but they
rarely denoted a distinet rellfions commumity of Muslims
in opposition o Hindus, And as we saw (Chapter 5),
the term “Hindu® was used In a variely of ways. not
necessarily resinicied (o a religious connotation.

> Discuss,

Findd ot maore about the architecinre of mosgues in
your village or town. What, @&v the materials used to
banild mosques? Are these locally available?

Are there any distinctive architecmml feaiures?
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6. THE GROWTH OF SuUFIsM

In the early centuries of Islam a group ol religious-
minded peaple called sulls tumed (o ascellelsm and
mysileism in prolest against the growing maleriallsm
of the Caliphale as a religlous and polillcal institution.
They were critical of the dogmatic definlitons and
scholastic methods of interpreting the Qur'an and surma
(traditions of the Prophet) adopled by theologlans.
Instead, they lald emphasis on secking salvatton
through intense devotion and love for God by lolowing
His commands. and by [ollowing the example of the
Prophet Muhammad whom they regarded as a perfect
human being. The sulis thus soughl an Inlerpretation
of the Qurian on the basis ol their personal experience,

6.1 Khangahs and silsilas

By the cleventh century Sullsm evolved Into a well-
developed movemen! with a body of literature on
Quranic studies and sull praciices. Institutionally,
the sufts began to organise communies around (he
hospice or khangah (Perstan) contiolled by a teaching
masier known as shatkh [in Arabic), pir or- murshid (in

Perstan). He enrolled disciples (murids] and appointed.

a suceessor (lchalifa). He established rules for spiritual
conduct and Inleractlon between Inmates as well as
between laypersons and the masler

Sull silsilas began Lo crystallise in diflerent parts of
the Islamic world around the twellih eentury. The word
sflsfla literally means a chaln, signifying a conlinuous
link between master and disciple, stretching as an
unbroken spiritual genealogy to the Prophet Muhammad.
It was through this channe] that spiritual power and
biessings were (ransmitied to devotees. Special riiuals
of initlalion were developed n which initiates took an
oath of allegiance, wore a palched garment and shaved
Ltheir halr.

When the shalkh died. his omb-shrine (dargah. n
Persian lerm meaning court) became Lthe cenlre of
devollon for his fellowers. This encouraged the practice
of pligrimage or ziyaral to his grave, particularly en
his dealh anoiversary or urs {or marriage, signifying
the union of his soul with God). This was because
people believed thal in death saints were uniled with
God, and were thus closer to Him (han when living.
People sought their blessings (o altain material and
spiritual benellls, This evolved the cull of the siwatkh
revered as wall

AzezE
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Suﬁﬂu i &n Englfsh word
coinzd in the ninersenth
cnitury, The 'word tsad for
Sufism in Islamic texs s
smsauwLl Historens Nave
understood ihis term in
severa] ways According 1o
saime scholars, it is derived
from sul. meaning. waal.
r#ferrmg 1o the coarse
woollsn cloth=s worn by
gufic. M&an’ﬁa it froim
s3E 1 Itmay
ﬂmm&m‘mm
$uffE, te platiorm oltside
“the: Prophet’'s mosqus,

'mi;er‘-'ﬂ 3 group of close
-ﬁauﬁwm

asﬁtuh!admlhﬁm

‘sboutthe faith.

Names of silsilas
Mos: sufi inesges wers

‘named sfter a Tounding

figure. For examiple. the
Qadiri ordar was named
afier Shatkh Abd'ul Qadir
Jilzni. However, scmn like
the Chishti order, were

‘named sfter their place

afadgm.mmmcaseme
mv.-nnfﬁmh: in central
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Walt (phural auliyed or friend of

God was a sufl whao claimed
proximity 1o Allah, acquiring
'I!mﬂrm[hmuimﬂmprﬂm*m
airacles {kararmed).

= Discuss...

Are thore any khangahs or
dinguhs in your lown or
village? Find oul whet Lhese
wiore bulll, and wial are the
autivilies assocliited with

TaEuEs 14 InDian Bistory— Part 1

6.2 Outslde the khangah

Some mystics Inlllated movements based on a
radical interpretation of sufl Ideals, Many scorned
the khangah and took to mendivancy and observed
cellbacy. They Ignored rituals and observed extreme
forms of asceticism. They were known by different
names — Qalandars, Madaris. Malangs. Haidaris.
etc. Because of their deliberate deflance of the shart'a
they were olten referred (o as be-shart'a. in contrast
to the ba shari'a sulis who complled with 1L

7. THE CHISHTIS IN THE

SUBCONTINENT
Of the groups of sufls who migrateid (0 Indla in
the late twellth century, the Chishils were the
most influentlal. This was because they adapted
successfully 1o the local environment and adopled
several features of Indian devotlonal (rditions.

7.1 Life in the Chisht! khangah

The khangah was the cenfre of social life. We know
about Shatkh Nizamuddin's hospice (c. fourieenih
century] on the banks of the river Yamuna in
Ghiyaspur. on the putskirls of what was then the
eity of Delhi. It comprised several small rooms and
a big hall (fama’al khana) where the Inmales and
visilors bived and prayed. The inmates included amily
members of the Shaikh, his attendants and disciples,
The Shatkh lved In a small room on the roof of the
hall where he met visitors in the morning and evening,
A veranda surmounded the courtyard. and a houndary
wall ran armumd the complex. On one occasion, fearing
a Mongpl invasion, people from the nelghbouring areas
Nocked into the kharngah o seck refuge.

(hem. Are there olher places
where rellglous men and
woiben meel or lve?

SUFI TEACHERS

Shaikh Muinuddin Stjzi

Khwaja Quibuddin Balditiyar Kakl
Shaikh Fariduddin Ganj-t Shakar

Shatkh Nizamuddin Auliva

Shalkh Nastruddin Chiragh-1' Dehll

YEAR OF DEATT LOCATION OF DARGAIT
1235 Ajmer [Rajasthan)
1235 Delhl

1265 Ajpdhan {Pakistan)
1325 Delhi

1356 Delhi

AzezE
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There was an open kilchen (langar), nin on futich
funasked-for charity). From moming ull late night
people from all walks of life - soldiers, slaves,
singers, merchants, poels. travellers, rich and
poor, Hindu jogis {yogl) and galandars - came
secking discipleship, amulets for healing, and the
intereession of the Shatkh in various matiers. Other
visilors included poeis such as Amir Hasan Sijad
and Amir Khusran and the court historian Zivauddin
Baranl, all ol whom wrote aboul the Shalkh.
Praclices thal were adopled, Including bowing belore
the Shalkh, offering waler lo visllors, shaving the
heads of Inltlales, and yogic exercises, represenied
atlempls o assimblate local traditions.

Shatkh Nizamuddin appointed several spiritual
successors and deputed them o sel up hosplees 1o
various parts of the subcontinent, As a resull the
ieachings. practices and organisaiion of the Chishiis
as well as the fame of Lhe Shaikh spread rapidiy.
This in lurn drew pilgrims to his shrine. and also 1o
the shrines ol his spiriludl ancesiors.

7.2 Chisht] devotionalism: ziyarat and gawwall
Pllgrimage. called xiyaral, (o lombs of sufl saints Is
prevalent all over the Muslim world. This praciice
Is an orcasion for seeking the suf's spiritual grace
|barakat). For more than seven centuries people of
various creeds, classes amid soclal backgrounids have
expressed their devolion al the dargahs ol the five
greai Chishil satnis (see chart on p:154). Amongst
these, the most revered shrine is that of Khwaja
Muinuddin. popularly known as “Gharib Nawaz™
leomlorier of the poor).

The earllest lextual references lo Khwala
Muinuddin's dargah date lo the [ourieenth century.
It was evidenily popular because of the austerity
and plety of lts Shatkh, the greatness of his spiritpal
successors, and (the patronage ol royal visilors,
Muhammad bin Tughlag (ruled, 1324- 51] was Lhe

Fi. B:12

A Seventednii-continy poinding of
Shailch Nocameddin Auliya and:
his disciple Amir Khiesyo

1' = Desenbe how the aritst differentiates between the |
Ehmkh and his diseiple.

AzezE
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The

story of
Data Ganj Bakhsh

In 1036 Abw'] Hasan a1 Hujwir,
2 paave of Hujwir near Ghamt
i Afghanisten, was forced 10
cross the Indus sz & v.:a;:-m'e of
the mvading Turkish army. He
sotled n Lahore and wroe 5
boalkiny Persian callod te Ksths
ul-Mahjub' (Um-mhpg of ‘the
Vailed) m@‘fammemmng
of tasawwur, and thos= who
practissd i1, that'is, thesihi,

Hujwiri died i6 1073 snd was
buried in Lehore, The grandson
of Sultsn Mahmud of Gheani
:ansmmiaﬂ 5 tomb aver his
gme, 2nq this tamb-shrine
bacams £ Eis afpﬂgﬂnmgﬂ far
his devotess, sspecially onl his
‘ﬂﬁarhmnn'amﬁ

Even today Hujwir s revered
a¢ Diazz Genj Bekish or "Giver
wfmbésiwmmazuras and his
mlzumjgtpm 15 called Data
Darbar or "Court of the Giver”™.
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Fuy. B.13

Shaikhi= grecting the Mugfud
empemr Jahangir on his pilgrimaoge
o Afmier; prainting by an ariist
rermued Manchar o 1615

i e e e el e e B e T
]

| = Find his simature on the
palnting, \

R e e e — =

THEmeEs 18 [nDian Historry— Part u

first Sulian (o visil the shrine, bul the earliest
construction lo house the tomb was funded n the
Iate lilteenth century by Sultan Ghiyasuddin Khaljl
ol Malwa. Since the shrine was located on the Lrade
route linking Delhi and Gujaral, It attracted a lot
ol travellers.

By the sixieenth cenbury the shrine had become
very popular in (act it was the spirited singing of
pilgrims bound fpr Ajmer that inspired Akbar
to visit the tomb. e went Lhere [ouricen limes,
somelime¢s (wo or three Limes a year, Lo seck
blessings [or new conquests, tfilment of vows, and
thie birth of sens. He malntained this tradition until
1580. Each of these vislts was celebrated by
generous gilts, which were recorded In Imperial
documents. For example, in 1568 he offered & huge
cauldron (degh) to factlitate cooking lor pHgrims,
He also had a mosgue consirucied within the
compound of the dargead.
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Soimwe 7 ,—\
The lamp of the

The pilgrimage of the Mughal princess

Jahanara, 1643 entire land
The following is &h =xcerpl from Jahanara's biography with distinctiva features, Thisis
of S!Eukh Huniuﬂ:hu Ehjahﬂ ‘titled Munis 2] Arvah what an ugl'ueenm—mnmfg-
: . s towly fagire Quli' Khan, wrote about the
ﬂtﬂmhls soull Jahaners wem from the capital shrine of Nasituddin Chirsgh-
Agre m the company of my great father (Emparor Dahli 1n'his Muragga-i Dehli
Sheh Jakan) towerds the pure region of (Album of Delhi): .
ﬁmuu:gpnmh&-ﬁgm ._Immmfmdh this ides. Shaikh gl -
that evars day in srery ststion I would parform 1o Eﬁm the hﬁ;f—;%gi
cyslesafsptional prayer ., but of the shiike countfy,

Forseveraldays... | didd nos slesp onva leopard slan
armght, | did it emand my feetn the direction of the

blessad sancmary of tha revered saving mastar, and |
ﬁdmmmb&:ﬁwmﬁMima&mgjﬁjt

Fémlﬁtumsmthmm
crowds, particularly on
Suﬁﬂ;y{h tha month

W of DiWEll I&E entire

hamﬂnhﬁm

gﬂpt&mnnfﬂﬂhivm
Dn‘ﬂmmdagt‘mﬁmr&snf&ublmhﬂ*m '

it &nd sieys in tenis
armﬁﬂmiphngmnﬂﬂr
days. They 1ake baths 10
nhmnmmfmm:hmc
dlsaam Muslims end
%ﬂnﬂuipagvim.mmﬁ

-l-l . : Ty --.' 1 .'E-I- -
hmwgmuudf the :ré&ﬁ‘&ut' thatl l‘ﬂ_ﬂﬂgﬁtﬂﬁuﬂ I 1""; li m.! :m__aft.-wl mah:n_ = :*._: L

piscsdic on the top ofthe Hlnmﬂb

| = What are lhl: gmlumﬂﬂmhhhanm

[ records o indieate her devotion (o the Shatkh?
Howdmaahcm@mﬂiﬂlhtdmnnma
1 spcﬂalplam?

Also part of ziyarat 1s the use of music and dance
including mystical chants performed by specially
trained musicians or gawwals to evoke divine
ecsiasy, The sulls remember God either by reciling
the zikr {the Divine Names) or evoking His Presence
through sama’ [lllerally, “audition”) or performance
of mystlcal music. Sama’ was integral (o the Chishils,
and exemplified interaction with Indigenous
devolional imdillons.

s Be
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SN

Amir Khusrau and
the gaul

Amir Khisraly (1253-1335), the
Zreaf poet musitian 2nd dissigie
of Shaikh '\‘ézamuddm Auliva,
Zave am:qmsmmm the Chishy
sams’ by introducing the qaul
(Arsbic word maaning "ssyng”),
2 hyrn'suns = meepaungﬂr
clasing of gattival, This was
feiowsd by sufl postrvin Parsian,
Hindavi or Urdu, and sometimes
using words from all of thess
lshgussee Qawnals (these who
=ne these sonoe) gt the shnne of
Shaikh Nirzmuddin Avis siiays
san their recizl wath the gaul
Today gawwal is perfiormed in
shrines all gver the subcontinant.

—— ——— g — — —

i this song sumilar Lo or
different from those used by
Jahanara to descoribse her

Ayaral (Source 757

— . ——— — A — . S~ e i i Wi

— e a— —

= Inwhat ways are the tdeas
“and modes of expression used
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7.3 Languages and communication

Il was not just In sama’ that the Chishtis adopled
local languages. In Delhl, those assoclaled with
the Chishtl silsfla conversed In Hindavl, the language
of the people. Other sufis such as Baba Farid
composed verses in the local language., which were
incorporated in the Gum Granth Sahib, Yet others
composed long poems or masnans to express ideas
of divine love using human love as an allegory. For
example. the prem-akhyan (love story) Padmavat
composed by Malik Muhammad Javasi revolved
around the romance of Padminl and Ralansen, the
king of Chitior, Their (nals were symbolic of the soul's

journey to the divine. Such poelle compositions were

olten reciled in hosplees, nsually during sama’.

A dillerent genre of sull poetry was composed in
and arpund the town of Bijapur, Kamalaka. These
were short poems in Dakhani [a vanant of Urdun)
atiributed to Chishti sufis who lived fn this region
during the seventeenth and eighteenth centuries.
These porms were probably sung by women while
performing household chares like grinding grain and
spinning. Other compositons were in the form of
lurtnama or lullables and shadtnama or wedding
songs. 1t Is lkely thal the sufis of this region were
inspired by the pre-existing bhakil tradition of the
Kannada machanas of the Lingavals and the Mamthi
abhangs of the sanis of Pandharpur. It is through
this medium that Islam gradually gained a place in
the villages of the Deccan.

Soterre 8

Charkhanama

A sang set 1o = rhythm of the spinning whesl:
Asvou taks the cotton yoiy dib sikr il
Aspoiu separdis the cotton you shHould dis zrkesy gaify
And sz yeuspooithathrsad youshould dozikr-ramy
Zihr shiould be unered from the stomsch through the
chast,
And threeded through the threat.
Thw thresds of brezih should be countsd onw by ons,
-uhmmr
Upte tﬂil."-nr_m!;'ﬁ:urthn_-.umxd_
Do this day andl night
And offer this to your pir isa gift.

i W Wl P

AzezE
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7.4 Sufls and the state

A major feature of the Chishtl tradition was austerity.
including maintaining a distance from worldly
power. However. this was by no means a sliuatlon of
absolute isolatfon [rom political power. The sufis
accepted unsolicited grants and donations frem the
political elites. The Sultans in turn set up charitable
trusts (augaf] as endowments lor hospices and
granted lax-Iree land [(inam).

The Chishilis accepled donalions in cash and kind.
Rather than accumulate donallons, they preferred
to use these fully on immediate requirements
such as lood, clothes, lving quarters and ritual
necessitles (such as sama'). All this enhanced the
moral aulbority of Lthe shatkhs, which in turn
atiracterd people from all walks of lde. Further, their
plety and scholarship, and people’s beltef tn thetr
miraculous powers maide sufis popular among the
masses. whose support kings wished (o secure.

Kings did not simply necd (o demonstrate their
associalion with sulls; they also required legitimatlon
from them. When the Turks sel up the Delhl
Sullanate, they restsicd the Insistence ol the ulama
on Imposing shart’a as stale law because they
anticipaled oppesition from thelr subjects, the
majority of whom were non-Muslims, The Sultans
then sought out the sufis — who derived thelr
authortty directly from. God - and did not depend on
jurisis to interpret the shart'a.

Besides. it was believed that the aullya could
intercede with God In order to improve the material
ant spiritual conditions of ordinary human beings:
This explains why kings often wanted their tombs (o
be in the viclulty of sufi shrines and hosplees.

However, there were Instances of conflict hetween
the Sultans and the sufls, To assert their authoriiy,
both expected (hat certaln rituals be performed such
as prostration and kissing of the leel. Occasionally
the sufi shatkh was addressed with high-sounding
titles. For example. Lhe disciples of Nizamuddin
Auliva addressed him as sullarr-ul-mashaikh (Llerally,
Sullan amongst shaflchs).

s Be
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I - ™
Sufis and the state

Other sufis such as the
Sunrawardi under the Delhi
Sultns and the Nagshbandi
under the Msrghaii weere aiso
associated with tha siale.
fc!ﬁnqafga__;he modes oﬁhmr
33 t‘hm of the Chishtis. Tn
some tases, 3uhs accapred
uﬂﬂl‘ﬂ?ﬁfﬁtﬂi
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= Discuss...

Whatl zre the potential
saiices ol conflict In the
relsllonshilp between rellglous
and palltical leiders?

2 Whint aspects of (hie
relattonship between the sufis
amd the stale do vou think we
best tustrated in tils aceount?
What does the accouni Lell us
abowd the modes of
cammunication between the
Shatkh and his disciples?

Fig. 6.15
The dargah of Shatkh, Satim Chishil

fa efirect descendant of Baba Farid)
consirucied n Foatehpur SIKTi
Aklrr's copital, symbollsed Ui
bord Benveen the Chishits and the
Musghal stabe
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Sourpe 8

This excerpt frofn 3 sufi test desctibes the proceadings at
Shaikh Nizamuddin Auliys ﬁ]‘k}ﬁﬁ"itﬁ‘lﬂ 13135

! (o author, Amir Hasan Sijai) had the good
formuna cfkusmng hes (Shatkh Nisamuddin Aulive's)
foet ... Az this ums & locel ruler had zant him the
dead of ownerzhip 1o twe gardens and much Jand,
-along with the provisions and tools for thair
maintensnce. The nilarhad 2leo made it cloar that
he was relinquishing =il 'hus rights to both the
| gardenssandland Thomsstar .. had muma.pmﬁ
thar gsfr_ Instzgd, he li2d |snanted: “What hersl o
do wiith gardensz sndfields End iands? _Nonaof

our spiritual masters had sngeagad m sush sexviry

I Then he wld an sppropriste mory: * . Suhan
| Chiyasuddin, ﬂ:l'mm that nme was sull known s
Ulugh Xhan, camea o vHit Shaikh Fenduddin (and)
affered some mansy end w;mr:hip deeds for four
villszss to the Shaikh, ts money being for the bansfit
af B derachos (=uhs)) Hodths [2nd for hi= e
Smilmgr Shisikh et [dism (Feridudding esyd: "Give ma
th= monsy: [wall dispense (010 the dervishss, Buras
forthoze land desds, hﬂ?ﬂmﬂamﬁﬁmﬁyﬁm
Jong for tham Giveshem avway to siich parsona”
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8. NEw DEvoTIONAL PATHS
DIALOGUE AND DISSENT IN

NORTHERN INDIA
Many poet-sainls engaged in expliclt and (mplicit
dialogue with these new soclal situations, ldeas and
institutions. Let us now sec how this dialogue found
expression. We focus here on three of the most
influential figures of the time.

8.1 Weaving & divine fabric: Kabir

Kabir [c. fourteenth-ifleenth centuries) Is perhaps
one of the mosl outsianding examples of a poel-saint
who emerged within this context. Historians have
palnstakingly tried Lo reconstruct his life and Umes
through a study of compositions attributed to him
as well as later hagiographles. Such exercises have
proved (o be challenging on a number of counts.

Verses ascribed (o Kabir have heen compiled in
three distinct but overlapping iraditions. The Kabir
Bijak is preserved by the Eabirpanth [the path or
secl ol Kabir) In Varanast and elsewhere n [ilar
Pradesh:; the Kabir Granthavall Is associaled with
the Dadupanth in Rajasthan, and many of his
camposilions are found o the Adt Granth Sahib (sce
Section 8.2). All these manuseript compllations
were made long after the death of Kabir. By the
nineteenth century, anthologles of verses attributed
to him circulated in print In reglons as lar apari as
Bengal, Gujarat and Maharashira.

Hahir's poems have survived in several languages
and dialects; and some are composed in Lhe special
language of nirguna poets, e sant bhasha. Others,
known as wlathanst (upsidedown savings)., are
wrillen in a lorm In which everydav meanings
are Inverted. These hinl al the difficulies of
capturing the nature of the Ultimate Reallly In
words: expressions such as “the lotus which blooms
without flower™ or the “lire raging in the ocean” convey
a sense of Kahir's mystical experiences.

Also siriking is the range of iradiions Kabir drew
on to deseribe the Ultimate Reality. These include
Islam: he deseribed the Ulumale Reality as Allali,
Khuda, Hazral and Pir. He also used terms drawn
rom Vedanile tradillons, alakh (the unsesn), nirakar
{formless), Brahman, Atman, etc, Other lerms wilh
mystical connolalons such as shalxda (sound) or
shunya [emptiness) were drawn from yogic taditions.

AzezE

1581
Sodroe 10
The One Lord

Hc ong londiof 'I:EE mnrld
butnin?

Who led you o sstray”

Ggihmﬂed.bymthw'upm
ﬂnﬂmﬂaﬁﬂﬁmﬂﬁ-ﬁm

- Rab says they ars both
msEAkEn.

Nsither can find the enly
Ram. Ons kills the gost the
uﬂ:ﬂruﬂ!ﬂ.

‘[he;r wests thewr hves 1o

T = Whal 1s Kahir's

1 argumen| agamst (e

| distinetion made
between pods of

| different communities? |
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Fig. 6.16

Roadside mirsiolans, o severtieeni
certury Mughal painting

It s likely that the compositions
of Lhe sanis were suiig Ly

such oousiciins.
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Diverse and sometimes conflicting ideas are
expressed in these poems. Some poems draw on
Islamic Ideas and use monothelsm and lconoclasm
to attack Hindu polythelsm and ol worship; others
use the sull concept of ztkr and &hg (love) 10 express
the Hindu practice of nam-simaran (remembrance
of God's name).

Were all these composed by Kabir? We may never
be able o tell with certainty. although scholars have
tried o analyse (he language, style and content lo
eslablishh which verses could be Kabir's, Whal this
rich corpus of verses alse signifies is thal Kabir was
and Is to lhe present a source of Inspiration for
those who questioned entrenched religious and
social Instlutions, ideas and practices {n thelr

search for the Divine. .

Just as Kabir's ideas probably
erystallised through dialogue
and debate (explicit or implicit)
with the radilions of sufls and
youis In the region of Awadh {part
af presenl-day Utlar Pradesh),
his legacy was claimed by several
B groups, who remembered him

and conunue Lo do so.

This Is most evident in later
debates aboul whether he was
a Hindu or a Muslim by birth.
debates that are reflected in
hagiographies. Many ol these
were composed from  the
sevenleenth century onwards,
about 200 years aller Kabir's
Ifetime.

Hagtographtes within the
Vaishnava iradition atlempted
to suggest that he was born a
Hindu, Kahirdas (Kahir itself 1s
an Arabic word meaning “great’).
but was raised by a poer
Muslim family belonging to
the communily ol weavers or
Julahas, who were relatively
recent converts o Islam. They
also suggested that he was
initlated Into bhakil by a guru,
perhaps Ramananda,
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However, Lhe verses atiribuied (o Kabir use the
waords guru and safguri, but do not mention the name
of any specific preceplor. Historians have pointed
out that it Is very difficult to establish that
Ramananda and Kabir were contemporaries, without
asstgning improbably long lives to elther or hoth.
So0. while traditions linking the two cannot be
accepied at face value. they show how imporiant
the legacy of Kabir was lor later generations:

8.2 Baba Guru Nanak and the Sacred Word

Baba Guru Nanak (1489-1539) was bom In a Hindu
merchant lamily In a village called Nankana Sahib
near the rver Ravi in the predominantly Muslim
Punjab, He trained (o be an accountant amd studied
Persian. He was married al a young age but he spent
mosi of his time among sufis and bhaktas, He also
travelled widely. '

The message of Baba Guru Nanak Is spelt ot in
his bymns and teachings. These suggest that he
advocated a form of ntrguna bhakif. He (irmly
repudiated the external practives of the religlons he
saw arcound him. He rejecled sacrifices, ritnal baths,
image worship, ansterities and the scriptures of both
Hindus and Muslims. For Baba Guru Nanak,
the Absolule or “rab” had nogender or orm. He
proposed a simple way to connect o the Divine by
remembering and repeating the Divine Name,
expressing his Ideas trongh liymns called *shabad”
in Punjabl, the language of the reglon, Biaba Guru
Nuanak would sing these composilions In various
ragas while his attendant Mardana played (he rabab.

Baba Guru Nanak arganised his followers inlo a
communlity. He set up rules for congregatlonal
warship [sangat) Invelving collective recltallon. He
appointed one of his disciples, Angad, o succeed
him as the preceplor {gurn), and (his praciice was
followed lor nearly 200 years,

It appears that Baba Guru Nanak did not
wish to establish a new refigion. but after his death
his [olowers consolidated their own practices
and distinguished themselves [rom both Hindus
and Muslims. The [(iith preceplor. Guru Arjan.
complled Baba Guru Nanak's hymns along wilh
those of his lour successors and other religious
poels like Baba Farid, Ravidas (also known as
Raldas) and Kabir in the Adt Granth Sahib. These
hvmns, called “gurbant®, are composed o various

AzezE
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languages. In the lale sevenlesnth century the tenth
preceptor, Guru Gobind Singh, Included the
composilons of the ninth guru, Gura Tegh Bahadur,
and this scripture was called the Gurm Granth Sahib,
Guru Gobind Singh also lald the loundaton of the
Khalsa Panth (army of the pure] and delined its five
symbuols: uncut hair, a dagiier, a palr of shorts. a comb
and a steel bangle. Under him the community got
consolidated as a secio-religions and military foree.

8.3 Mirabai, the devotee princess
Mirabal [c. Niteenth-sixtesnil centuries) 1s perhaps
the best-known woman poel wilhin the bhakil
tradilion. Bleographles have been revonstructed
primarily from the Bhajans allribuled o her, which
were lransmilted orally for centuries. According Lo
these, she was a Rajput princess from Merta in
Fag. 6.17 Marwar who was married against her wishes o &
A fifteentheconduny stone sculpiure prince of the Sisodia clan of Mewar, Rajasthan. She
w{. W:ﬁ!;hﬁﬁ;f;zth;ﬂia defied her hushband and did not submit (o the
dettyy worstipped, by Miraba traditiopal role ol wile and mother, insicad
recognising Krishna. the apatar of Vishnu, as her
lover. Her in-laws tied Lo polson her, bul she escaped
from the palace o live as a wandering sainl
composing songs thal are characterised by Inlense

expressions of emolion.

Suozroe [

Love for the Lord

This 15 part of 3 song auribuuted to Mirsbai:
Pwill bnuld s funeral pyve of sandabvood and alos
Lightivby yeurovn band
When am bumed swey 1o cindess;

Simear thes sh upon your limbs.
o letfiame belost in flame.

In-anpther verss, she sngs
What can Matwer's niler do wime?
if God s angry, all islom.
But whet can tho/ Rans do?

| = Whal does this indicate ahout Mirabat's
‘ ‘&UIH_I{]E towards the king?
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According to some tradilions, her preceplor was
Raidas, a leather worker. This would indicate her
deflance of Lthe norms of caste soclety. Alter
rejeciing the comforts of her husband's palace, she
is supposed (o have donned the white robes of a
widow or the salfron robe of the remouncer,

Although Mirabail did not aiiract a sect or
group of followers, she has been recognised as a
source of inspiration lor centuries. Her songs
continue to be sung by women and men. especially
those who are poor and considered "low casie”™ In
Gujaral and Rajasthan.

=~ Discuss.

Why do you think the traditions of Kablr, Baba
Guru Nanak wmd Mirabat! remaln significant in
the wenty-first ceninry?

O. RECONSTRUCTING HISTORIES OF

RELIGIOUS TRADITIONS
We have seen lhal historians draw on a variety
of sources lo reconstruct histories of religlous
traditlons — these include sculpture, architecture,
stories  aboul religlous preceplors. compositlons
atiributed to women and men engajied In the quest
of undersianding the nature of the Divine.

As we have seen in Chapters 1 and 4. sculpture
and architecture can only be understood if we
have a grasp ol the context — the ideas. beliels and
practices of those who produced and used Lhese
images and bulldings, What aboul textual radilions
regarding relliglous beliefs? 1f you relurn (o the
sources in this chapler. you will notice that they
include a wide variety, writlen In several different
languages and styles. They range from the
apparently simple, direct language of the vachanas
of Basavanna to the ornate Perstan of the farman of

the Mughal emperors. Understanding each iype of

texti requires different skills: apart from a [amiliarity
wilh several languages. the historian has to be aware
of the subtle variations n style thal characterise
cach genre.

s Be
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ATk

Shankaradeva

1t the late Gftesnth century,
‘Shankaradsva emerged asone

of the leading proponents of
Vaishravism in Assam. His
teaciangs. eften known as the
Bhagaven dharma becausa they
ware based on the Bhagavad
Gitz and the Bhagsvata Furana,
focused on absolute surrender
mmeamﬁmm;mm
Vishnu. He hﬂwﬁﬂ the
, Pecitation
of the rames otq}w“lurd in 3t
$5nga or eonEresations of pious
devotses. He slso emmm-rxgaﬂ
lha emhﬁﬁmmu of satre or

srfes for the transmission

_.'q{ spiritlial knowledgs, and
" _Baam ghar ot praver Ralls,

Many of theses mstitutions and

:pracu-:eg continus to flourish
i the region. His major

composttions includs. the
Kirtspa-ghashiz
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Varieties of sources used to reconstruct
the history of suff traditions

Awids range of texdswere produced in and sround suft krangahs,
Thessincludied:

1. Treatises or manuals degling wath =ufi thought and
pracacss ~ The Kashf-w-Matjub of Al bin Usman Hupwnn (died
¢. 1071} 1san exemple of tus genre. Itanables historians to sse
how traditions outside the subconunsnt mfluenced ﬁruﬁﬁmught
m India.

2. Malfuzat (liseally, “uttered’; mmamm_m_,
An Mﬂr.ﬂ;tm malfuzatis the Fawa id-sLfu ad, 2 collection
ms of Shaikh Nizamuddin Auliv=, mmptledf@ws'm
H:sanﬁig: Dehizvi, 2 noted Parsian post. &m#&:ﬁman
excsrpt fram this mxn, Maifuzss wers mmgﬂeiﬁy#&mmﬂ
sr!n!aswﬁh the mmlﬁi}m‘l'ﬁfﬂt& shalkhs ﬂaﬂlmﬂahﬂﬂus
didactic purpasas. Sﬂe@l é&mp]es have-taen found from
different pars.of the 5 ent, meluding the Decesn. They
ware compiied over seversl csniunss )

3, Méhnhmﬁxedllmf'mmm -:nligeﬂunsmlanﬂs} letters
written by sufi id'1o their disziples-and
sssociatas= Whila thete mﬂm Ehalit the sharkh’s sxneriatcs
nfmﬁgim‘ﬂummm hewmmdmshsrewuhmhem zhear
10 their aspifations and dificiiies. both spiritual and mundane,
Th lsrars known 35 Makiubas-i Imam Babbani, of the noted
mmm+cenm:y Nagshbandt Shaikh Ahmad Sirhindi
(d.1624), whose {deblogy is often contrasiod with the liberal
and non‘secrarian visws of Akbar, are smongst those most.

fmqusnﬂymﬁaﬂ by scholars
5 as (Iterally. "o menton and memonahsa®: biegrapheal
a of sainis) = The fourtesnthcenturySiiarul-Aulivs of

Mir Khveurd Kirman:was the first sufi tazkira wnitten ty India.
.+ Irdealt principallyswith the Chisht saints. The mest famous razkira
13 the Akhbar-ul-Akhyar of Abdul Hagg Muhaddis Dehian
(d. 1642}, The suthors of the ra=kiras often songht to sstablizh
the precedance of their own arders-and glonfy their spintuall
genealopies. Many details are often implansthle: full of alements
of the fantasuc. Sull they are of great value for histonans and
halp them 12 understand more fully the naturs of the tradinon.

Remember st sach of ths radimions we have been corsidening
i this chapier senerated & wide rangs of mamual and « m-almaﬁns
of communication, some of which have been pressrved, many
ﬁm&h&mﬁmuwdﬁnﬁﬁ&apmﬁ&;ﬂum and
others are probably lost forever

s Be
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Virinally all these religlous irnditions contnue 1o
Mourlsh to dale. This conlinuity has certain
advantages for histortans as it allows them (o compare
comtemparary [ractices with these described In lexiual
tradittons or shown In old painiings and (o trace
clanges. Althe same Ume, because Lhese raditlons
are part of peoples’ lived bellels and practives, there
18 often a lack of acceplance of the possibiiity thal
Lhese Thay have changed over tiime, The challenge for
historfans is (0 underiake such investigations with
sEmsitvity, while al Ule same me reeogrising Liml
religlons traditions, ke other traditions, are dynamic
and change over Ume.

S TIMELINE N B

SOME MAJOR RELIGIOUS TEACHERS IN THE SUBCONTINENT

e BO0-B00 ¢k Appar. Sambandsr. Sundaramurit t Tamil Nm:tu

e B06-900 Namimalvar, HnmﬁhamhakmﬂnﬂaLﬁndarmhmmﬂ
in Tamil Natdu

<, 1000-1100 Al Hujwirl, Data Ganj Bﬂkhﬂ.m the Punjab: Rumanujachirya
' mTamﬂHa&ﬁ

11001200 Basavanna in Kamn[:ka

c1200-1300  Jnanadeva, Muktabal in Maharashira: Ehwa;a Mutnuddin
Chishil tn Rajasthan: Bahanddin Zakartyya and Fariduddin
Ganj-1 in the Punjab: Quibuddin tvar Kak! tn Delin

c.1300-1400  Lal Ded in Kashmir: laiﬁtmhhazﬁalandar in Sind;
Nizamuddin Auliya tn Delht; Ramananda tn Uttar Pradesh:
Cliokhamela in Maharashira: Shamfuddin Yahya Manert in Bihar

. 1400-1500. an:!’r Emdu. Surdas tn Uttar Pradesh: Baba Guru Nanak in the
Puq}ah. Vallabhacharya in Gujaral; Abdullah Shatlari in Gwallor;
Muhammad Shah Alam m Gujarat: Mir Sayytd Muhammad Gesn
Bnmzm ﬂtrlﬂhmgn Shankaradeva in Assam: Tukaram in

c1500-1600  Sri chanan in Bengat: Mirabal in Rajasthan; Shatkh Abdut
Quddus Gm]gnh:l. Malik Muhammad Jatsl, Tulsidas in
Uttiar Pradesh

. 1600-1700  Shatkh Ahmad Strhindt in Haryana: Miyan Mir in the Punjab

k-MM':MMﬂW&WW'WMMMﬂmmﬂ y
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Explain with examples what histortans mean by the
miegralinn of culis.

To what extent do you think the architeciure of
mosgues 10 the subeontinent reflects 8 combination
ol untversal Ideals and local radittons?

Whinl were thie stmilbsrittes gnd diflferences Between
e be-shiart'a smd boa-shori'a sofl lradilions?

Discuss the ways i which the Alvars, Nayimans il
Vimishaivas expressed critiquies of the msle E_?"-Iﬂﬂ

Deseribe the malor eachings of étther Kabir or
Baba Guru Nanak, aud the ways in which these
have been transmitied.

 seuss the major beliels and pracuices hat
charactertsed Suflsm.

Examine how and why ralers tried o establish
comneciinns with the (radtitons of the Nayanars sl

the sufis.

Analyse, with tlustrations, why bhaku and suf)
thinkers adopted a vartely of langnages in which
Lo express thelr oplilons.

Read any five of the sourmes imchuded in fhis clogser
and disouss the soctil and rehiglous ideas that are
expressead in them.

10.

On an oullne map of Indla, plol three major sull
shrines, and three places assoctaled with temples
fone each ol a form of Vishau, Shiva and Lhe
goddess).
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E"" PrROJECTE (CHOOSE ONE)

11. Chobse any two of the religions Leiichers /thinkers/
safnls meniloned m this chapler, and lind oul more
dbout thetr lives and leachings. Prepire a report
dabout the wrea and the tmes in which they hived.
thetr major Wieas, how we know aboul them, and
why you think they are mpartant.

12. Find out more ahoul practices of pilgrimage
agssocialed with the shrines mentoned o this

chapler: Are these pllgnmages stil underiaken?
When are these shines visited? Who visits these
shyines? Why do they do s07? Whal are the activities
associated with these pilgrimages?

Fig. 6.18
The dorpah of Shodkd Bohouddin Zokorin.
Muitem (Pakistan!

s
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If wous would like to know
more, read:

Hicherd M, Esion (ed), 2003
Indis3s [alEmic Traditions.
Osford Unmvareity Prass,
New Delm.

John Stravon Hewley 2005.
Thres Bhakn Vorees
Mirsbsar Sundas and Kabir
Tt thair tines a0 ours
C=ford Universiny Fress,
ewr Daalhy
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Bawd M. Fardnssn {gd.). 2004,

RahmeushMdvementsin
South Ame o1 800
Coford Unsvarzoy Press,
NewDall,

AE Hasmamgan. 1885
Hymns forthe Drourung
Fengnin New Halhg

ArnamersSchemms] 1075
Mysticsl Dimenmsens of ldam
Univerize ot North Carolina
Prest Chapel Hil

Eravid Spoorh: 1968,

The Bsnce of Ena: Reliezson
Artand Fosarin South Inids
Cambnidzs Univasity Fress.

New Dalhy

Cherlove Vaiudowlls 1207
A Wasvar Named Kebir
Cutord Unmoraty Prass,
New Dieths-

For more informiation,
vou could visit:
htipy e glif-india.com



